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WHY AMI A JEW? 



Ik less than one year my people will enter the thirty-third 
century of its separate existence as a nation, and now you ask 
me why I am a Jew ! Certes, the reason must be strong, since 
the same reason has animated my ancestors all these centuries. 

Why am I a Jew ? Because in the spring month of the year 
2448 A. M. my fathers went forth from Egypt, as a nation des- 
tined-to march in the Tan of human progress, called into existence 
only for the mere purpose of leading, as the first-born of God, 1 
His other children of earth to Him, the Father of all. s 

I am a Jew because I believe that the Jew is a necessity to 
the world.- I am a Jew because I recognize the rdle of my nation 
to be that of the servant of God in ministering to mankind's 
greatest wants. 3 I. am a Jew because I understand and acknowl- 
edge that my people has no other logical reason for its existence 
on the stage of history in the face of tempests, changing scenes, 
"wars, alarums, and excursions," — in the face of all ethnological 
law and historic experience, except as that conservative principle 
without which progress becomes unreal and evanescent and civil- 
ization unstable. 

Why am I a Jew ? Never are my thoughts directed to present 
the Jew in his attitude to the world, but on the canvas of my 
mind a historical figure appears. It is that of a man whose face 
bears the marks of suffering, physical and mental, as if to the 
pangs of the flesh have been added, times beyond count, agonies 
which have wrung from his heart-strings the saddest sounds of 
human woe. He is pictured as if rising from the ground on which 
he has fallen ; in one hand is the pilgrim's staff, in the other is a 
scroll which he presses to his breast. Prom his eyes beam forth 
strength invincible, resolution unconquerable, intelligence un- 
quenchable, while tear-marks on his cheeks and care-lines on his 

1 Exod. iv. 32. 2 Malachi ii 10. s Isa. xlit 5, 6, 7. 
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forehead, rents in his clothing, and bloodstains upon it, arrest 
attention. Speak to him, and he will say he has traveled far, he 
has endured many a storm, has undergone much ill-treatment, has 
been hurled in the dust ten thousand times. Ask him why he has 
suffered so much, and with a ring of pride in his voice, he will 
say because he is a Jew — the Jew of history, the centuried pilgrim 
of the ages, the Jew, as his prophet pictured he would be, 
" despised and rejected of men, a man of sorrows and acquainted 
with grief,"* "esteemed stricken, smitten, and afflicted" 5 by 
peoples whose transgression of all laws of justice wounded him, 
whose iniquitous persecutions bruised him, who thought that by 
his sufferings, his stripes, they were healed. 6 Ask him why he 
was a Jew, to suffer so in the past. His eyes will light up with 
the deathless fire of Faith as pointing to his scroll, he will say : 
" This is why I am, why I was, and why I will be, a Jew." . 

IN THE PAST 

oft was I asked why was I a Jew ? I was asked it by the waters 
of Babylon, where first I paused in the pilgrimage in which I was 
to accomplish the world- work I neglected in my fatherland. I 
simply pointed to the temple of Bel. I asked was it possible 
for me to honor Mylitta ? I turned away in horror, in protest 
against prostitution, cruelty, vice, all the hateful curses of Zeba- 
ism. ■» I passed into Greece. The witching beauty of Mythos at- 
tracted me. Very powerful was its fascination ; but there floated in 
my mind the melody of Mi Camo'ha, and these echoes of MaCaBI 8 
kept me faithful. I could not reconcile the teachings of Greek 
myth or Greek philosophy with what is in this scroll. Therefore 
I remained a Jew. I heard Epicurus on happiness, the wisdom 
of Socrates, Plato's Eepublic, Aristotle's philosophy, but their 
teachings or lives opposed 9 the " Ye shall be holy" of my Torah. % ° 
I passed into Italy. I found the same absence of spiritual life. 
Inhuman laws, 11 religious superstition, 12 the licentiousness, 
murder, betrayal, espionage, horrified, disgusted me. J 3 What if 

* Isa. liii. 3. s lb. 4. a lb. v. 5. ' Cf. Lange and Schaffs Com. on Ezek. 
(Introd.). 8 Makabi or Maccabee is from the letters M. C. B. I., initials of the words 
Mi Camo'ha, etc., meaning, " Who is Like to Thee," etc. (Exod. xv. 11), the battle 
cry against Greek thought (167-162 B. c. k). "Hist, of Lit., Blacky., chap. iii. ; 
Xen. Memor. II. xi. '° Levit. xix. S. J1 E. g., the law of debt. 12 Cf. Cato's 
wondering that two soothsayers meeting could avoid laughing (Cicero De Div. 
ii. 24). ,3 Cf. Tacitus Annals, xv. 37 seq. 

VOL. CXLIV. — NO. 367. 39 
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Satirist stung me? 14 What if I was urged to throw off the Taleth 
and assume the Toga? I remained a Jew. Blame me not, 
nor blame those whose souls revolting bade them leave the 
gods of Eome to follow my teachings. 15 Or would you 
have had me follow Egypt's cult, which dazzled so many in 
superb Eome ? One day, as I walked in the grove of Egeria, * 6 
I heard of the infernal trickery which Mundus and Ide prac- 
ticed on Paulina, under the cloak of worship of Isis and Anubis. 1 ' 
Was that an isolated instance of a villain taking advantage of the 
too common credulity of a woman to seduce her in a temple or 
grove recess, under the impression that a god honored her ? Why 
was I a Jew ? Let the world to-day be grateful that I was a Jew. 
Apion asked me that question in Alexandria, " If the Jews be 
citizens of Alexandria," said he, " why do they not worship the 
same gods with the Alexandrians?" 18 Many were there who 
wondered why I preferred denial of rights, curbed liberties, and 
social ostracism to any abandonment of my ancestral teachings. 
Succeeding ages declare that I was right. 

About this time I stood amid the dead and dying nations 
around the great inland sea, when the new faith appeared, bone 
of my bone and flesh of my flesh, to purify and vivify the world 
which owned Eome's sway. Slowly my daughter conquered every 
pagan stronghold ; but when urged to take her hand, I looked her 
in the face. Lo ! her features had changed. 1 9 She asked me why 
was I a Jew, and bade me quaff her waters of spiritual life and 
salvation. But I tasted the hills of Olympus and Ida in the doc- 
trine of Incarnation; 9 ° the soil of Egypt in that of the Trinity ; 8 * 
and the Gnostic and Magian flavors came, I knew, from the 
sands of Asian streams. I saw her grow up and her children 
multiply ; there were Arians, Nestorians, Eutychians or Monophy- 
sites, Acephalites, Monothelites, Monarchians, Mariolatrists, Pela- 
gians, Semipelagians, Patripassians, Artemonites, Beryllians, Sa- 
bellionites, Montanists, how many more I know not, twin-brothers 
some seemed to me, but all like the son of Hagar, with hands 
against each brother, and each claimed to be the true guide to the 

4 Juvenal Satires, xiv. " Graetz Hist. Jews, Vol. iv. 

18 Sacri fontis nemus et delubra locantur 

Judseis. Satire ill . 

* Josephus Antiq., xviii 3. ls Josephus Cont. Apion, ii. 6. ,8 Draper 
Int. Dev., i. 9. 3 °K g., Minerva assumes human form, Odys. I. " Draper, 
.ch. vii. 
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mother. I heard published the solemn decisions of the great Coun- 
cils of the Church ; I marked their contradictions. To have always 
embraced the dominant form of Christianity would have stamped 
me as an unprincipled turncoat. Not to be thought insincere and 
thus lose the good opinion of the Christians,! remained a Jew. 
Then the lives of the clergy ! If those were Christian lives, what 
wonder if I grasped the Scroll and not the Cross ? Could I 
countenance immorality which cloaked sensuality, avarice, and 
pride ? ss Could I subscribe to the policy of ignorance which 
burned the Palatine library and fettered study ? 8 3 Could I toler- 
ate the superstition which made men credit that Peter wrote from 
Heaven, urging with the Virgin Mary, that Pepin of France should 
aid Pope Stephen against the Lombards ? 24 Or that Eucherius, 
Bishop of Orleans, saw Charles Martel of France in Hell's tor- 
ments because he took what the Church wanted, 26 the very 
Charles who saved Christendom from Musa's threat that he would 
preach Islam from the Vatican. 8 6 Ah, those Popes ! Hot tears, 
bitter tears, tears of shame does History let fall when she unfolds 
the story of the Popes for men to read ! 

With Catholics burning Protestants, Protestants burning 
Catholics, both driving forth sons of the Scroll and the Crescent, 
amid massacres and imprisonments, tears and blood, I remained a 
Jew to perform my part in the world. Of what I have done for man- 
kind I boast not. No more than the leaf can boast of its magic 
to purify the atmosphere, or the trembling dew of its beauty, or 
the rainbow of its glowing colors, can I boast of my world-work to 
purify the moral atmosphere, to make humanity tremble with joy 
at religion's kiss, to show all earth the glorious colors of human 
happiness. 'Tis all I was created for. 

Would you trace the influence of Jewish thought in the world's 
progress ? If all the seas were ink, all the reeds pens, the skies 
parchment, and all men scribes, they would be insufficient to set 
forth the story. In philosophy, Pythagoras* ' and Aristotle 8 8 must 
be mentioned. In trade, the Jewish invention of Bills of Ex- 
change and Letters of Credit. 8 9 In medicine, " in the 11th cen- 

22 Van Antwerp, Church History, pp. 73, 186, 316, 300. 23 Draper, ch. xii. 
24 Codex Carolinus, epist. vii. 25 Draper, xii. 2 " Ranke'a Hist, of Popes, vol. i. 
§ 2. " See Josephus cont. Apion, i. 33. 2S Ibid, also Etheridge, Jerus, and Tibe- 
rias, p. 369 ; Dr. Schleiden, Sciences among the Jews, before and during Middle 
Ages. 2 » Dr. Schleiden, loco. 



600 THE NORTH AMERICAN REVIEW. 

tury all the physicians in Europe were Jews." 30 In science, 
enough that when Europe was wreathed in the gloom of the dark 
ages " all my people had light in their habitations" 3 * in the land 
of their sojourn, and from that light you lit all your lamps, from 
that light Europe has become enlightened ! In religion, — as from 
the Mekor Hayim of Ben G-abirol the Jew, Albertus Magnus, 
Aquinas and other fathers of the Church drew wisdom, so from 
Maimonides, the Albigenses found inspiration. 32 And when were 
heard the greatest thunders of the storm these Eeformers com- 
menced, when Luther and Melancthon launched their lightning, 
Jewish literature flooded the land, 3 3 to give wings to the storm 
kings and strength to the blasts which swept from their new 
system what they hated in the older one of Rome. Thus was my 
past. I remained a Jew, 'spite the sharp argument of the sword, 
the eloquent tongue and burning power of the flame of the auto 
da fe, 'spite the stern logic of expulsion. Was I not right ? 

THE PRESENT. 

Why am I a Jew, now, in the present ? Because my world- 
work is not completed. 

Eight well I know that ye who are Christians consider that my 
people's world-task has been merged in yours, that " Christianity 
must be regarded only as a divine continuation, a higher and more 
expansive form, or spiritual renovation, of the Mosaic institu- 
tion," 34 that you are "Jews gone to blossom and fruit." 35 But 
my destiny saith that my race is to religionize mankind ; it is to be 
"in the midst of many peoples as a dew, as the showers upon the 
grass." 36 As the dew and the tender shower bring forth the 
fragrance, and call into life the buds of hope, the leaves of 
promise, the blossoms of beauty in nature, so my destiny is to 
bring forth the fragrancies and blossoms, the buds and sheltering 
foliage which are to characterise human nature. I find that I 
must still hold my scroll for all men to read. For the cross hath 
not eradicated the noxious growths which poison society, paralyze 
energy and destroy happiness. 

I find that there are wrongs, evils, errors to be corrected 

30 Draper, II. 4. 31 Ex. x. 23. 32 Graetz Hist. Jews, Spanish era. 33 Email. 
Deuteeh, Remains, art. Talmud. a4 Schlegel, Philosophy of History, sect. 1. 
™ Letter of H. Ward Beecher to President Cleveland, Feb. 12, 1887. 36 Micah 
v.8. 
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from which such growths spring. I claim that humanity is not 
religionized if women need escort of a night ; if not a morning 
paper can be left on the table without columns in it containing 
news which purity and refinement cannot read and suffer not ; if 
truth and trust are at so low an ebb that trade is fenced with pre- 
cautions ; if wealth flaunts while want kills ; if young girls go 
wrong as they do, and young men stray because there is no one to 
raise the masses to higher thoughts and worthier pleasures ; if the 
hands and the brains of a nation are at variance, as so oft they 
are ; if the service of the country, or patriotism, shrouds trickery, 
personal motives and abuse of public trust ; if statesmanship means 
craftily taking advantage of another state's embarrassment or mis- 
fortune ; if millions of men are kept from the loom and the plow, 
the spade and the throttle ; if, even as it does at this late day, 
despite the gospel of peace and good will, the gospel of might over 
right, the evangels of anarchist bombs and mob's violence, obtain 
with such mighty force that Peace trembles, Justice pales and 
Honor weeps in shame 3 ''. 

You will say that the correction of these social evils is what 
Christianity aims at. I agree with you. But only true Christian- 
ity can accomplish it, and true Christianity is what the founder 
taught, until the wish fathered the thought which brought the 
Koman hand to his throat 38 and the Sonship was made to mean 
more than Moses meant it. 39 And true Christianity to that 
point was what ? The law of Moses, — "Till pass Heaven and 
earth, one jot or one tittle shall in no wise pass from the law till 
all be fulfilled ;" 4 ° so spake Jesus. And I, the pilgrim of ages, the 
wandering Jew, was ' despised and rejected of men, wounded and 
stricken and smitten, bruised and led like a lamb to the slaughter' 4 * 
because I kept to that law, this Scroll ! the mockery of Time ! 
That I should have been so treated by Christians, when my only 
sin was that I was a more truthful follower of the teachings of him 
they adored and a worthier exponent of his views of peace and 
good will than they were themselves ! " Peace and good 
will,"* 2 I come to that. You ask me why am I a Jew ? I reply 
by asking you but one question. Is the world to-day contented, 

*' It would be easy to cite instances of these " ifs." 38 The wish of the 
Hebrews to be free from Rome's oppression kept Messianic hopes constantly alive. 
»» "Ye are sons," etc., Deut. xiv. 1. *° Mat. v. 8. 41 Isa. liii. " Luke ii. 14. 
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happy, truthful, honorable ? It is not. Therefore, I am a Jew. 
And I remain one to try and make it so. 

THE FUTURE. 

When the harp of Judah sounded, thrilled with the touch of 
inspiration Divine, among the echoes it waked in the human 
heart were those sweet sounds whose witcheries transport the 
soul into the realms of happiness. The melody was carried to 
the rivers of Babylon, to all the shores of the Roman world, 
through the vales of Prance and Spain, and the woods of Germany 
and England. It has been our source of courage, our solace and 
our strength ; and in all our wanderings we have sung it. It is 
the music of the Messianic age, the triumph-hymn to be one day 
thundered by all humanity, the real psalm of life, as mankind 
shall sing it when our world-task of teaching it shall be accom- 
plished. Its harmony is the harmony of the families of earth, at 
last at peace, at last united in brotherhood, at last happy in their 
return to the One Great Father. 4 3 

In the achievement of this, the Jew is a necessity to the world. 

First, as to Universal Peace. 

I do not propose to picture the horrors of war, the loss to a 
country due to thews and sinews withdrawn from industrial pur- 
suits. I have no wish to remark upon the glory of making widows 
and orphans wholesale, the logic which always makes right side 
with the best cannon and fighters, the justice which makes small 
states tremble at the thought of crossing a powerful neighbor. 
To my thinking, war is an insult to intelligence. See how this 
scroll frowns upon war. "When thou comest nigh unto a city to 
fight against it then proclaim peace unto it."** When the He- 
brews entered Canaan to dispossess the nations whose influence 
was destroying the morality of the world ;* 6 when the four hun- 
dred and more years of respite* 6 had passed with the warnings 
such as famines,*'' the destruction of the cities of the plain 48 
disregarded, as were also the preachings of the patriarchs except 
in rare cases, what course did they pursue ? They offered three 

43 Zech. xiv. 9. ** Deut iz. 10. «» For the horrors of human sacrifice and 
such Canaanite customs which spread with Phoenician colonization, see Rollin's 
"Religion of Carthage," and writers of antiquity there quoted. "Gen. xv. 3, 
16 : Ex. xiii. 40. *' Famines were regarded anciently as punishments, at least 
three occurred in this interval. Gen. xii. 10 ; xxvi. 1 ; xlii. 1. «• Gen. xix. 35. 
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conditions, " make peace with ns, or leave the land, or fight ;"* * 
the Gibeonites made peace, 6 ° the Girgashites emigrated. s x David 
was not allowed to build the temple because he had shed so much 
blood. 6 * The theme of prophets' song, 5 3 the ideal of psalmist, 6 * 
the culmination of priestly blessing, 6 6 are all alike — peace. " The 
only source of blessing," saith a rabbi, "is peace." 66 As a Jew, 
"the witness of God," 61 I protest against war. Intelligence, 
Justice, Eighteousness, demand the settlement of all international 
disputes by arbitration such as the prophets of my race sang of in 
days when brute force crushed opponents, and none but inspired 
men dreamed of any other possible settlement. That arbitration, 
sanctified by religion, raised above suspicion, and proceeding ever 
from disinterested judges, is provided for in the picture of the 
future portrayed by the son of Amoz, 68 as by the Morasthite, 69 
" Out of Zion shall go forth Law, and the Word from Jerusalem, 
and He shall judge among the nations and shall rebuke many 
peoples : and they shall beat their swords into plowshares and 
their spears into pruning-hooks ; nation shall not lift up sword 
against nation, neither shall they learn war any more." Since the 
world has not yet learned to abolish war and seek arbitration, 
though it recognizes the curses, the wickedness, the injustice of 
war, am I not right to remain a Jew in order to promote this 
ideal of Peace universal ? 

Secondly, as to Universal Brotherhood : 

A writer speaking of this scroll, the Bible, says : " Here are 
exhibited a blaze of splendor and a loftiness of view which are a 
fiery fountain of divine inspiration, by which our greatest poets, 
down to our own day, have been stimulated to their boldest 
flights." 6 ° Not only poets, but all pioneers of human progress 
have been so stimulated. Progress and brotherhood march hand 
in hand. The triumphs of human progress, proclaimed by the 

49 Siphre. For interesting information in this connection see Conciliator of 
Henasseh ben Isra., vol. 1, ques. 183. BO Josh. xi. 19. sl Procopius states that 
the Phoenicians (Canaanites) expelled by the Hebrew leader dispersed over Africa 
and built a castle in a city of Numidia, now called Tigisis. There are still stand- 
ing in that place two pillars of white marble, on which is engraved a Phoenician 
inscription: 'r/fieis e<5fiev 'oi tpvyorreS axo ■npv6aaiiov 'I??6ov rov 
\t)6rov viov Navrj (de Vand. lib. ii. 9. Bochart Canaan lib. i. 34. Jahn, Heb. 
Commonwealth, vol. I. " I. Chron. xrii. 8). " 3 Is. Ivii. 19. " Ps. lxxxv. 10. 
55 Numb. vi. 86. Be Rabbi Shimon ben Halephta, Talmud, Treat. Oketsin Perek 
hi. 13. " Is. xliii. 10. B » Is. ii. 3, 4. 5 » ilicah iv. 8, 3. <x> Schlegel, Hist, of 
Literature, lect. iv. 
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steam-throb, published by the electric flash, and voiced by all the 
elements now yoked as mankind's slaves, have all tended to draw 
men, nations, races, together in closer brotherhood. But I saw, as 
I wandered in my pilgrimage, how progress and brotherhood had 
been hindered in the name of religion. The fathers of the Church 
opposed the onward march ; Popes used force to stop it. • 1 Coper- 
nicus escaped persecution only by death, Bruno was burned, 
Galileo was imprisoned, humiliated, 6 s because they said the earth 
moved or was round. Catholics and Protestants condemned a 
Copernicus 03 and a Kepler, 64 even as the Protestants of Holland 
sought to torture Descartes, while the Catholics denied him 
honors of burial. 6 * The Dominicans forbade study of medicine, 
natural philosophy, * * and chemistry. 6 7 Arnold de Villa Nova 
was excommunicated and driven from place to place, charged 
with sorcery; 68 nor was he the only physician who suffered. 
Pope Innocent III. forbade surgical operations by priests. Pope 
Boniface VIII. declared dissection to be sacrilege. 6 * Vesalius, 
the anatomist, was persecuted. 1 ° Martyrs to science, their name 
ip legion ! My scroll says study : " Lift up your eyes on high, and 
see who hath created these things, who bringeth out their host by 
number," 11 — "He that sitteth on the circuit of the earth!" 18 
Bead ye this book of Job ; doth it not breathe the spirit of inquiry, 
a lesson for man to learn, fresh from the lips of God ? 13 But 
mark this difference : There are "mysteries that are the Lord's ;" 14 
search out the phenomena of nature, itself but the hem of His 
garment, but remember that the expansion of space, the suspen- 
sion of this orb, the dividing of the seas, the tremblings of 
Heaven's pillars, are but " parts of His ways ; and, even thus, how 
little a portion is heard of Him ! Then, the thunder of His power 
who can understand f" 16 So writeth Job. And a poet of my 
people 16 thus ends a sublime effort: "0, mortal, apply thy 
reasoning powers, reflect and consider within thyself what thou 
art, whence thy existence, who it was that formed thee, endowed 
thee with intelligence and with the faculty of motion. Behold 
Heaven's mighty powers ; awake thy soul, examine His glorious 

al Dr. White " Warfare of Science," p. 81. " lb., p. 71 (see also Prof. Tyn- 
dall's Belfast Address). " 3 Dr. White, p. 38. «* lb., p. 65. « 5 lb., 41. 00 In 
1843, ib., p. 92. " 7 In 1287. as lb., 101. •» P. 100 ; copious authorities are 
cited in footnotes in Dr. White's work. 7 ° lb., pp. 105, 106. " Is. xl. 26. 
7:1 Is. xl. 22. 73 Job ch. xxxvii-xli. 74 Deut. xxix 29. " Job xxvi. 14. 
78 Jehuda Hallevi, Yotzer Hymn, Rosii Ashana, Sephard Minhag. 
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work ; but stretch, not forth thy hand against Him when thou 
seekest the end and the beginning of things occult and in mystery 
shrouded." That is to say, " Study, but do not dethrone the 
Creator. Study, but in reverence. Study, but know that thy finite 
mind cannot compass the infinity of God." And we have studied at 
all times. The rotundity of the earth is referred to in Talmud, 1 1 
but there is no record of extermination, excommunication, or con- 
demnation. Medicine was practiced; operations, 18 even the 
Caesarian operation; 19 dissection; 80 many opinions 81 in accord 
with most modern medical thought are mentioned in the Talmud, 
that mass of learning gathered when Europe was mostly morass 
and forest. But the physician was honored, not persecuted. 
Gamaliel, president of the Sanhedrin, had his study hung with 
charts of the moon's phases, 88 and boasted of an instrument to 
bring distant objects visually near, 83 but he was not accused of 
sorcery. 

Without this spirit of search, study, experiment, progress is 
impossible ; brotherhood is retarded ; and lost to the world is that 
essence of true religion, the foundation of civilization, the be^ 
ginning of wisdom, — I mean the fear of God, which is the rever- 
ence which fills our souls when we think how great He is, how 
little we are. 8 * 

To bid man advance in the march of progress with the rhythm 
of the hymn of brotherly love to cheer him until brotherly love 
shall be universal, but to teach him that the key-note of all wis- 
dom is reverence of God, 'tis part of my world-task, therefore I 
am and must remain a Jew. 

Thirdly. Universal Happiness. 

The highest happiness is the close association with those whom 
we love and esteem. 8 5 The highest happiness thus is a drawing 
near to God. 8 6 Hence the most torturing punishment is the un- 
settled state of the soul, '" the daughter of a king, remembering 
the glory of her origin," 8 7 seeking the fellowship of the Father, 
but self repulsed and hurried away by the consciousness of guilt. 8 8 

" Talmud, Jerusalem, Treat. Aboda Zara, 13 b. 78 Treat. Yebamoth, fol. 
75 b. '• Aboda Zara, Tosafoth, fol. 10. 8 ° Niddah, fol. 30 b. » l Niddah, f. 
81. For these and other notices see Dr. Illowy's letter; Oecld. vol. xiv. Rabbinc- 
witz, Medecln du Talmud. a2 Rosb Ashana ii. 83 Erubin, 43 b. 84 Law of 
Moses, Rev. A. P. Mendes, ch. lii. "» Cf. Biur on Numb. xv. 81. 83 Cf. Psalm 
xxiii. 38. 81 Bechiuath Ulam of Rabbi Jed. Badrasi (Investigation of the World), 
ch. ixvi. '* Sefer Ikkarim, Book of Principles, Rabbi Joseph Albo, iv. 33. 
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Now there can be no happiness between two individuals unless 
they are at one with each other. If they are brought together by 
means of a third party, and not by mutual acceptability, con- 
geniality, mutual respect, will that union or friendship continue ? 
So if man is brought near to God by an intermediary and not by 
his own fitness, he cannot remain acceptable to God. He must 
approach God himself, by his own efforts. This is a logical con- 
sequence of my Monotheistic religion. No one can save another 
by suffering for him. "The soul that sinneth it shall die." 89 
" He who sins against Me I will blot out from My book," 9 ° was 
the Divine answer to Moses, who sought to be the vicarious 
atonement for his sinful people. We are brought near to God, to 
Happiness, by our own efforts, by our own merits. These alone 
can save us from that removal from God's favor, the mere 
thought of which is torture more exquisite than that of any Dan- 
tesque hell. These alone can effect our approximation to or 
union with God, and this being at one with Him is the true 
At-one-ment. God invites us. The response which we make 
depends upon our own efforts, is evidenced by our own merits. 
This is the meaning of personal responsibility of the individual 
to his Maker, also a result of my Monotheistic doctrine. No man 
can intervene, for not even Moses was accepted to die to save 
men. No God can intervene, for there is no God but ours. For 
this I and my people are witnesses. To bring about the recog- 
nition of this truth, we are the servants of the Most High. " Ye 
are My witnesses, saith the Lord, and My servant whom I have 
chosen : that ye may know and believe Me and understand that I 
am He : before Me there was no God formed and neither shall 
there be after Me. I, even I, am the Lord, and beside Me there is 
no Saviour." 91 Will you have me after all these centuries ac- 
cept him of Nazareth as my Saviour, accept him as a God and 
thus give the lie to Script ? perish the tongue before my 
thoughts thus wing its words. God is not a man that He should 
lie, 9 * the strength of Israel will not lie ! 9 s Nor hath He changed 
His mind to bid us reject Moses, 9 * or the Law, 95 for any new 
dispensation, for " I am the Lord, I change not, and ye, ye chil- 
dren of Jacob, are not consumed." 96 

No, we are not consumed ; we live on, deathless, never to be 

» B Ezek xviii. 4. »° Exod. xxxii. 34. •» Isa. xliv. 10. 11 » a Numb, xxiil. 
19. 93 1 Sam. xv. 89. 9 * Exod. xix. 9. 9S Isa. lix. 31. ■" Mai. Hi. 6. 
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followers of Mohammed because he rejects Moses, never to be 
Christians because you reject Monotheism and Moses, one or both. 
Your many disagreements on essential doctrines render it impos- 
sible for me to cast aside my scroll for your New Testament. Nor 
is it necessary that I should do so, for there is nothing that is good 
in your Testament that is not taken from my holy law and my 
sacred lore. And how can I accept your book when you yourselves 
are in doubt as to its binding, whether it ought to be Catholic or 
Greek, or in one or more of the many colors of Protestantism ; 
when you yourselves acknowledge my God, who does not change, 
but yet you reject the unchangeable law, His will, or you pray to 
other beings than to Him who saith, " Worship not any other 
God;"*' when you yourselves acknowledge that He who pro- 
claimed Himself One ; 9 8 who declared that there was no God with 
Him,** and who does not lie, is nevertheless three, and has others 
with Him. 

You are disunited. Without union there can be no real happi- 
ness. I say unto you, be united ; bow, all ye people, to the one 
God who created us ; x ° ° worship the one Father. 101 There will 
not be, there cannot be, any Universal Happiness until this be ac- 
complished. To bring it about I exist — to achieve Universal 
Peace, Universal Brotherhood, Universal Happiness is the reason 
why I am a Jew, why my nation is on the stage of humanity's 
history. 

How shall I accomplish this ? By means of this scroll. It 
teaches purity of personal life, 108 purity of social life, 103 a sim- 
ple religious life of being at One, an At-one-ment with God. 104 
We believe in the religion of deed, 105 — "to learn to do well, seek 
judgment, relieve the oppressed, judge the fatherless, plead for the 
widow." 108 We do not say we alone hold the keys of Heaven, or 
that you must believe as we do to be saved. The righteous of all have 
a portion in the world to come; 1 ° 7 all the sheep need not enter the 
pasture by the same gate. But we insist upon morality. Ten mill- 
ion intercessors cannot die to save an immoral man. What more 
need ye ? 

Farewell, I have answered you why I am a Jew. Think not that I 

" Ex. xixiv. 1,4. »• Deut. vi. 4. •» Deut. xxxii. 29. IO ° Ps. lxxxvi. 9. 
101 Mai. ii. 10. ,OJ Lev. six. 3. ,os Ibid. vv. 11-18. ">* Deut. vi. 5. ■<» Ethics 
of the fathers (Pirke Aboth) i. 17. ,0 » Isa. i. 17. '<" Maimonides " Yad Hacha- 
zaka," Sefer Madang, on Repentance, Siii. 5. 
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forget the bright blossoms which have sprung up where the cross 

has been planted. Think not that I wish to criticise Christianity. 

Think not that I have spoken too unkindly. But you put 

the question to me. I dared not decline to answer without being 

coward and false 1 ° 8 to my duty as a would-be true and fearless 

witness of God. 

Pereira Menkes. 

>°s Jerem. i. 17-19. 



